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The essence of 17th of tammuz 

BY: RAV YAAKOV WEINBERG ZT”L   

HaRav Yaakov Weinberg, zt”l, was the Rosh 

HaYeshiva of Yeshivas Ner Yisrael in Baltimore, 

Maryland from 1987 until his petira in 1999. For many decades he was a force 

for Torah in the Jewish world. He was the ultimate Rebbi, transforming the 

hearts and minds of thousands of talmidim with his unfaltering adherence to the 

truth of Torah and the words of Chazal. With his incisive analysis and 

penetrating insight, he developed generations of outstanding leaders. They follow his example in their 

understanding of Torah and in their responsibility for its transmission. His talmidim have been 

instrumental in creating communal organizations including shuls, schools and kiruv centers. Rav 

Weinberg was a sought-after advisor, involved in hundreds of private and public issues within the Jewish 

community. He often conducted the question and answer sessions at Torah Umesorah conventions where 

many benefited from his counsel. Rav Weinberg was married to Rebbetzin Shaina Chana Ruderman, the 

daughter of Rav Yaakov Yitzchok Ruderman, zt”l, the founder of Ner Yisroel. He was the older brother and 

mentor of Rav Noach Weinberg, zt”l, the founder of Aish HaTorah. 
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The Essence of 17th of Tammuz  

 I think the first thing that needs to be explained is what we’re fasting about. Because I 

am sure that everybody is fasting because of what happened two thousand years ago. And I 

don’t think that that’s correct. I think that we’re fasting because of what’s happening now. And 

the reason I say this is as follows.  

The gemara says that  that if the Bais Hamikdash has  ובימי נחרב כאילוכל מי שלא נבנה בית המקדש בימיו ,

not been rebuilt in our lifetime it is as though it was destroyed in our lifetime.                                                                        

Now, you have to understand the simple meaning of this gemara. The simple meaning of this 

gemara, what the gemara’s conveying to us, is that it is not the case that you need a zechus for the 

Bais Hamikdash to be rebuilt. The Bais 

Hamikdash would be rebuilt as long 

as there is nothing there to cause it to be destroyed. That’s what the gemara is saying, you hear 

that. It isn’t that once you don’t have a Bais Hamikdash you need zechusim, chasdai Hashem, to be 

able to rebuild it. The gemara is saying the natural state of affairs is such that the Bais Hamikdash 

would automatically be rebuilt; it is only because something is preventing it that the Bais 

Hamikdash is not rebuilt. 

But the gemara is going even deeper. It isn’t just something preventing it from being built, but 

that which prevents it from being built has to be as serious as that which would cause it to be 

destroyed. If there is not a sufficient chov, if there isn’t a sufficient evil, that would demand that 

the Bais Hamikdash be destroyed, it would automatically be rebuilt. And only because if it were 

now standing the situation would require that r”l it be destroyed, only then is it not rebuilt.  

Therefore, the fact that the Bais Hamikdash is not being rebuilt now means that the process of 

destruction is going on at this moment, not two thousand years ago, but now. Right now it’s 

being destroyed. And the only reason we don’t see it is because the bricks and the stones were 

already removed, so we don’t see it being destroyed. But actually, we are mourning a 

destruction that is taking place in its equivalence 

right now, at this moment.   

It could be that we have to understand even 

more deeply the tragedy of it. Could it have 

been, and it very well might be, that had we had 

the Bais Hamikdash, our matzav would have been 

so transformed that there would not have been 

the need for it to be destroyed? That is to say, 

that had we had a Bais Hamikdash now, the effect of the Bais Hamikdash would have elevated us 

to the point where our understanding of avodas Hashem and our carrying out that avoda would 

have been of such quality that it would not have needed to be destroyed. Because the very lack 

of the Bais Hamikdash is in and of itself a driving force to push us down. To make it much more 

difficult to know the truth of the Ribono Shel Olum’s existence. To feel the urge and the drive to 

be oved Him. To see and have the depth of understanding which would bring us to learn His 

א:א[. יומא "]ירושלמי ובימי נחרב כאילו בימיו המקדש בית נבנה שלא דור כל"  

חנינא חד אמר ' לוי בר חמא ור' מאי הר המוריה פליגי בה ר"

ל וחד אמר הר שיצא ממנו הר שיצא ממנו הוראה לישרא

  מורא לעובדי כוכבים" ]תענית דף טז.[.
 

תורה לישראל כי מציון תצא  -חד אמר הר שיצא הוראה "

( י׳:דברים ל״ג)יורו משפטיך ליעקב ( ג׳:ישעיהו ב׳)תורה 

 שבה עמדו הנביאים המוכיחים לישראל.ולשכת הגזית 

ששומעין גדולות ישראל וירושלים  -מורא לעובדי כוכבים 

 ]רש''י שם[. ...''ומתפחדים עליהם

 

https://www.sefaria.org/Isaiah.2.3
https://www.sefaria.org/Deuteronomy.33.10
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Torah and carry out His mitzvos. The Bais Hamikdash does that, you know. The existence of the 

Bais Hamikdash makes an enormous impact on the life of every Jew, even those in chutz l’aretz. 

To know that the Bais Hamikdash is there is to understand a special relationship that exists 

between ourselves and the Ribono Shel Olum, which is the source really of all avoda.                                                                     

You’ve got to remember that the source of all relationship to the Ribono Shel Olum that we have 

begins with – and this is a halachah in the gemara – the first pasuk that you’re mechuyuv to teach 

your child from when he begins to speak, משיתחיל לדבר מלמדו תורה צוה לנו משה מורשה קהילת יעקב. 

The first thing is not Shema Yisrael, that’s 

the second thing. The second pasuk that we 

teach a child when he starts to speak is שמע

 which every single one of us without any question would certainly have , אלקינו ה' אחדישראל ה' 

said should be the very first pasuk, isn’t that right? If I ask you what is the first, most important, 

most all-inclusive, most characteristic, most driving pasuk in all of Torah for a Jew to learn, 

everybody would say Shema Yisrael. Shema Yisrael, besides the fact we say it twice a day, every 

day, and then krias Shema sh’al hamitah again, and it’s the pasuk that Jews hope to die with on 

their lips, the pasuk we say viduy with, the pasuk we affirm our commitment with, שמע ישראל ה'  

 is the clarion call of being a Jew. The gemara says no, there’s a pasuk that precedes  אלקינו ה' אחד

it, that has an even greater importance, that is the basis upon which Shema Yisrael exists. That 

is, מורשה קהילת יעקב" .תורה צוה לנו משה מורשה קהילת יעקב", it is a Torah that is the possession of Klal 

Yisrael.  

What’s the bracha we make for this Torah? The bracha that we make is Atah b’chartanu, אשר בחר בנו  

 ,The bechira, the being the nivchar, the Am Hanivchar, the Chosen People .מכל העמים ונתן לנו את תורתו

the Am Hashem. That is the yesod hayesodos, 

that is the basis of all avoda. 

And when we have a Bais Hamikdash, the Atah 

b’chartanu is the one thing that we all know with a clarity. The lack of the Bais Hamikdash, the 

beginning of the tragedy, the beginning of the effect that it has, out of which all the other 

consequences derive and are actually secondary, is that we do not see with the same clarity, 

with the same force, with the same absolute acceptance. We don’t see the Atah b’chartanu. And 

we must have the Atah b’chartanu; it has got to be the basis of our existence as Jews. Without 

that, the rest disappears.   

So, if we would have had a Bais Hamikdash, the Atah b’chartanu would be recognizable and seen 

and known by all. And when you know the Atah b’chartanu, everything else is dealt with very, 

very differently. You don’t have intermarriage. You don’t have assimilation. You don’t have all 

these problems that beset us as a Jewish people today. So, it can very well be that had we had 

the Bais Hamikdash it would not even have to be destroyed because we would have been 

different. We would have been able to live differently, work differently, be oved differently and 

be able to maintain that Bais Hamikdash.   

So, we are in our matzav such that a Shiva 

Asar b’Tamuz is taking place today. Today it 

is being nivkah ha’eer. Today is when the preparations are being made to destroy that Bais 

Hamikdash. Second, the lack of that Bais Hamikdash through all these years and the totza’eh, the 

"מאימתי אביו חייב ללמדו תורה משיתחיל לדבר מלמדו תורה צוה 

 לנו משה ושמע ישראל..." ]רמב''ם, הלכות ת''ת, פרק א הלכה ו[

 

מר שמואל אשר א''ר יהודה א )לפני תלמוד תורה( "מאי מברך

לעסוק בדברי תורה...ורב המנונא אמר אשר  וקדשנו במצותיו וצונ

 בחר בנו מכל העמים ונתן לנו את תורתו..." ]ברכות, דף יא:[.

 נשתברו...בתמוז עשר בשבעה אבותינו את ארעו דברים חמשה"

 את אפוסטמות ושרף ,העיר והובקעה ,התמיד ובטל ,הלוחות

[.וד: תענית משנה] ..."בהיכל צלם והעמיד ,התורה  
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consequences of that lack, is what it has done to us. We wouldn’t be losing this enormous, 

enormous percentage of Jewry that we all know. It’s a life blood drain, it’s just hemorrhaging as 

Jews get lost. It wouldn’t be happening if we had that Bais Hamikdash. We wouldn’t have to be 

discussing with anybody whether a Chosen People is possible to be held, to believe in this day 

and age of democracy, this day and age of equality, of pluralism. Remember that they’ve got a 

problem, Jews today, with Atah b’chartanu, with the Chosen People, you know that. And this 

problem is the major problem. Because Atah b’chartanu is what being a Jew is all about. If it’s not 

Atah b’chartanu then what are you being a Jew for?  

If being a goy – you have to understand this, please listen so carefully – if you can be oved 

Hashem and be just as good a person and be just as nice and fine a person, and just as holy and 

just as moral and just as ethical while being a goy, then why in the world should anybody be a 

Jew? If you could do the same as a goy, it’s a lot easier and a lot more pleasant as a goy. You 

don’t have to keep taryag mitzvos, but that’s only a beginning. The persecutions, the hatreds, the 

disabilities, the oppressions, what do we need it for? Why do we have to sit in this land worried 

about the Arabs and being attacked by the Arabs and pressured by all the world? Move, go 

away, what difference does it make? 

Unless it does make a difference, isn’t 

that right? If it doesn’t make a 

difference, you can be a good man even 

though you’re a Christian, and you can 

be a wonderful person even though 

you’re a Buddhist, then why be a Jew? 

There’s got to be a difference if you’re going to pay the price of being Jewish. It’s got to mean 

that there is something superior to being a Jew, you understand, otherwise there’s no point in 

being a Jew. That’s our problem today. You had a Bais Hamikdash that wouldn’t be a problem. 

When you have a Bais Hamikdash everybody knows Atah b’chartanu. There is nobody who can 

deny it when there is a Bais Hamikdash. It’s a pulsating, vital, living reality.  

And that’s what we miss, the beginning from which so much derives. A constant need of an 

affirmation that we are Jewish. A constant need of a re-discussion of it’s worth being Jewish. A 

constant need of a re-definition, what does it mean to be Jewish. Only because we don’t have 

that Bais Hamikdash that testifies in the clearest terms that being Jewish is very, very special and 

unique. And so we are mourning a Bais Hamikdash that we don’t have to help us.  

Which leaves us with the next question, what should our avoda be to rectify the loss? That’s 

what the avodas hayom surely must be, that which will in some way ameliorate the consequences 

of the churban Bais Hamikdash.  

Well, we’ve just said that the major horror of the churban Bais Hamikdash is the weakening of the 

clarity of the Atah b’chartanu, of being a Chosen People. Therefore, it makes sense to say that the 

most direct and urgent of all the avoda that we have to undertake to bring back that Bais 

Hamikdash would be to reaffirm in ever deepening and clearer terms the Atah b’chartanu. To the 

extent that we can see it, and teach it, and give it over to others, to that extent do we overcome 

the handicap of the loss and can we look forward to the zechus of being able to re-achieve the 

Bais Hamikdash that we lost. So, Atah b’chartanu is the first of the drachim which we ought to 

undertake to achieve a Bais Hamikdash.  

מן הענינים העמוקים שבהנהגתו ית' הוא ענין ישראל ואומות "

נראה היותם שוים באמת ומצד עניני התורה הם  שמצד טבע האנושי

 לבדו ואברהם...שונים שינוי גדול ונבדלים כמינים מתחלפים לגמרי

 האנושית מציאות כפי ויקר מעולה אילן להיות ונקבע ונתעלה במעשיו נבחר

 לע'  העולם נתחלק ואז חקו כפי ענפיו להוציא לו וניתן העליונה במדריגתו

 בשפלותו אנושיות בבחי' כלם אבל ידוע ריגהבמד מהם אחד כל אומות

.העולם[ ואומות ישראל ב, חלק ה' ]דרך בעיליו..." האנושיות בחי' וישראל  
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What is the first davar when you don’t have a Bais Hamikdash? What is the first thing that we 

have that affirms and makes clear to us the Atah b’chartanu?      

Well, we say the Atah b’chartanu on Yom Tov. It’s clear that Yom Tov is an Atah b’chartanu. But, 

Yom Tov is an Atah b’chartanu because it [only] 

affirms it. Pesach affirms the Atah b’chartanu. It 

affirms the fact that the Ribono Shel Olum took 

us out of Mitzrayim and made us His people. 

You’re affirming the fact. That’s why it’s an 

Atah b’chartanu. And so are the other Yom Tovim.                       

But there is one where its very existence is the Atah b’chartanu. And that is Talmud Torah. 

And we know this because, as we mentioned before, the bracha that we make for Talmud Torah, 

and we have to describe that bracha, is a d’oraysa. There is a chiyuv in the Torah that when a Jew 

sits down to learn, he must do it after having made a birchas HaTorah. It is an obligation to make 

a bracha before we sit down to learn. It is a d’oraysa, the Torah itself requires this.  

And the Ramban explains what this bracha is. 

We say this bracha that is a d’oraysa; we also say the bracha d’rabanan. The Chachamim made a takana 

that for every mitzvah we say a bracha. They made that takana for the mitzvah of Talmud Torah, too. 

That’s the mitzvah d’rabanan of birchas Torah, "...ונואשר קדשנו במצוותיו וצ..." . The לעסוק בתורה is the 

birchas hamitzvah d’rabanan. The bracha 

d’oraysah is   ..."אשר בחר בנו מכל העמים...". 

And the Ramban explains. The bracha that 

the Torah requires of us is not "...ונואשר קדשנו במצוותיו וצ..." , it’s not the bracha that He gave us a 

commandment to learn Torah, but it is a bracha to recognize the present that He gave us in 

giving us a Torah. Not the mitzvah of learning Torah, but the fact of possessing the Torah. That 

He gave us a Torah which we could learn. That He gave us a Torah that we can follow.  

This Torah that He gave us is a present like giving us Eretz Yisrael. It’s not just a mitzvah to live 

in Eretz Yisrael. It’s that He gave us Eretz Yisrael, the fact of the matana, the fact of the present. 

Don’t we have to thank Him not only for the mitzvah of living in Eretz Yisrael, but for the mitzvah 

of being privileged to have Eretz Yisrael, to walk in Eretz Yisrael, to feel Eretz Yisrael, without the 

mitzvah of it?  

There are some who learn that there are Rishonim who believe there is no mitzvah of ישוב ארץ ישראל

 Megillas Esther understands that in the Rambam. That’s why the Rambam isn’t moneh a .בזמן הזה

mitzvah of שראלישוב ארץ י  because he holds that it is not a mitzvah l’doros, that it’s a mitzvah that isn’t 

noheg during the time of the galus. Most achronim don’t paskin with the Megillas Esther, but let’s say 

you do. So then there’s no mitzvah to live in Eretz Yisrael, but isn’t there a fact that being in Eretz 

Ysroel is a change, is a difference, is a thing that lifts you up, that transcends? It’s a fact. It’s a 

reality, Eretz Yisrael, besides the mitzvah of it. 

אלא דברכת וצונו לעסוק בד''ת היינו כשאר ברכת המצות וצריך ..."

דמי לברכת המצות אלא לומר וצונו משא''כ ברכת אשר בחר בנו לא 

 לברכת ההודאה..." ]פני יהושע ד''ה רבי יוחנן..., ברכות, דף יא:[.

אתה בחרתנו מכל העמים אהבת אותנו ורצית בנו ורממתנו ..."

מכל הללשונות וקדשתנו במצותיך וקרבתנו מלכנו לעבודתך ושמך 

ינו באהבה מועדים קלנו ה' אלהגדול והקדוש עלינו קראת...ותתן 

 לשמחה חגים וזמנים לששון את יום...'' ]עמידה לג' רגלים[. 
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The same, says the Ramban, is the Torah. There is the mitzvah of learning Torah, there is the 

mitzvah of keeping Torah. But there’s also the fact that you possess Torah, and that itself is such 

an enormous greatness, is such an 

enormous good, that we have to express 

our gratitude to the Ribono Shel Olum that 

He did us this wonderful, wonderful 

tovah, that He gave us this matanah yafeh, 

לכם נתתי טוב לקח כי.  This lekach Tov, this 

delicious, delightful reality with which He blessed us, the Torah, we have to thank Him for that. 

And express our understanding and realization that we know what it means, our appreciation 

of what Torah is. 

How do we express that? ,ואשר בחר בנו מכל העמים ונתן לנו את תורת  we express that appreciation, we 

express that recognition of this special present that He gave us, this לכם נתתי טוב לקח , we express it 

with אשר בחר בנו, with the 

fact that He was bocher us.   

So how did He show this 

bechirah? How did Hashem show this special, unique relationship that He has with us? Through 

giving us the Torah,  It is in the giving us of the Torah that this ובחר בנו ונתן לנו את תורת. 

uniqueness of the relationship, this bechirah, this being a Chosen People, expresses itself.  

Therefore, if we want to reaffirm and strengthen our acceptance and realization of the Atah 

b’chartanu, of being a Chosen People, what is the method above all others, the derech above all 

others, to pursue in order to achieve the full recognition and realization of being the Ribono Shel 

Olum’s Chosen People, of being unique, and separate, and different than all the other nations of 

the world? Learning Torah. Using His Torah. It is His Torah that expresses this Atah b’chartanu. 

If we want to find that Atah b’chartanu, learn that Torah that expresses it, that affirms it, out of 

which it comes, out of which it grows.  

And therefore, if we want to create this appreciation of what it is to have a unique relationship 

between us and the Ribono Shel Olum, out of which a Bais Hamikdash is built and out of which a 

Bais Hamikdash is maintained, and which is in a sense the ultimate purpose of that Bais 

Hamikdash, to be the expression of this special relationship between ourselves and Him, if we 

want to rebuild that, then surely that which is the way in which the Ribono Shel Olum expressed 

His bechirah, namely, by giving us His Torah, is the way to get back, by learning that Torah 

which He gave us as His expression of that unique relationship, using that expression is the 

way to reaffirm and redevelop and recreate in its fullest extent that special, unique relationship 

between us and Him that is the Atah b’chartanu, and out of which a Bais Hamikdash is rebuilt.  

So if we undertake on a day such as today which is the remembrance and the expression of our 

understanding and realization of what’s involved in churban Bais Hamikdash, if we want to do that 

avoda properly and we want reaffirm the Atah b’chartanu, if we want to reestablish Am Yisrael as a 

living, vivid, vital Am again, the first step surely should be תורה צוה לנו משה מורשה קהילת יעקב and to 

learn that Torah, to use it.  

אל־תעזבו" )משלי, פרק ד פסוק ב(. תורתי לכם נתתי טוב לקח "כי  

 "כי הם חיינו, וארך ימינו, ובהם נהגה יומם ולילה" )ברכת ק''ש של ערבית(.

 "אהבה רבה אהבתנו, ה' אלקינו. חמלה גדולה ויתרה חמלת עלינו" ( ברכת ק''ש של שחרית(.

על מצוה טו שנצטוינו להודות לשמו ית' בכל עת שנקרא בתורה "

הטובה הגדולה שעשה לנו בתתו תורתו אלינו והודיענו המעשים 

לפניו שבהם ננחל חיי העולם הבא...ובשלישי שלברכות )כא.(  הרצויים

אקרא הבו  ה'אמרו מנין לברכת התורה לפניה מן התורה שנאמר כי שם 

ינו...מכלל זה מתבאר שהברכה הזו מן התורה..." ]שכחת קגודל לאל

'ן מצוה טו, בספר המצות להרמב''ם[.העשין לדעת הרמב'  
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If the first step of the Jewish child is to know this Atah b’chartanu that came out of giving us the 

Torah, then the first step of an adult, in our stage, is surely the kabbalah to sit and learn that 

Torah and keep it, כי הם חיינו, וארך ימינו ,  to accept the truth of that statement, its realization, and 

from it to come again, to reaffirm the uniqueness of our shaychis to the Ribono Shel Olum. The 

 which He expressed to us specifically, an Am Yisrael, in giving us His Torah and אהבה רבה

mitzvos, and through that to be zocheh to the ת המקדשין בייבנ  which is the strongest expression in a 

living form that we have of that same Atah b’chartanu.  

 

רב המנונא אמר אשר בחר )לפני תלמוד תורה(... ''מאי מברך

בנו מכל העמים ונתן לנו את תורתו...זו היא מעולה 

 שבברכות" ]ברכות, דף יא:[.
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רב המנונא אמר אשר בחר )לפני תלמוד תורה(... ''מאי מברך

בנו מכל העמים ונתן לנו את תורתו...זו היא מעולה 

  שבברכות" ]ברכות, דף יא:[.

 

 

"ברכת התורה צריך ליזהר בה מאוד..." "מאוד. שלא ללמוד עד שיברך ויברך 

עזבתם אותה בשמחה גדולה דמצינו שאחז"ל על מה אבדה הארץ ויאמר ה' על 

תורתי ואחז"ל שדבר זה נשאל לנביאים על מה אבדה הארץ שישראל היו עוסקים 

בתורה ומצינו שכל זמן שהיו עוסקים בתורה ויתר הקב"ה עונותיהם ולכן לא ידעו 

על מה אבדה והקב''ה הבוחן לבבות ידע כי אע''פ שהיו עוסקין בתורה לא היו 

ולכן לא ברכו בה''ת  ר חכמותעוסקין לשם לימוד התורה אלא כמו שלומדין שא

שלא היתה התורה חשובה בעיניהם ולכן לא הגינה. ולכן צריך ליזהר מאוד וליתן 

 הודאה על שבחר בנו ונתן לנו כלי חמדתו..." ]שו''ע או''ח סי'מז, ומ''ב ס''ק ב[.
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